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NOTES BY THE WAY. 

In *Lianv" this week there appears the first part of 
avery lucid address by the Rev, G. W. Allen on the philo- 
sophieal speculations of Lake Harris. Mr, Allen has ex- 
pressly stated that the personal character of Lake Harris 
does not come within his purview, and this we emphasise 
here, Mr, Allen's paper is full of suggestion, and to the 
suggestive aspect of the subject we must confine ourselves, 
No sacrament is damaged in its efficacy by the personal 
character of its administrant, and no system of philosophy 
has anything whatever to do with the expounder of the 
system. What a man says is all we have todo with ; why 
he says it is not in our province to ask. 


There is a paragraph in an editorial of the “ Christian 
.. Commonwealth” which has in it a good deal of reasonable 
suggestion when we consider what Mr. Stead himself has 
said about his communications with the living, and his 
repudiation in that connection of anything like a 

| Spiritualistic hypothesis :— 

Of course, it is possible to maintain with considerable 
plausibility the hypothesis that Mr. Stead is himself labouring 
under a delusion; but as he would not for a moment admit 
such a hypothesis, we are very willing to grant that he is the 
subject of some unseen influence just as he supposes he is. The 
question, then, arises, What influence is this ? Mr. Stead himself 

, greatly helps us to another hypothesis. In his communications 
_ with living persons he denies that an intermediary is necessary. 
'| Indeed, he flatly says that he does not attribute his power to 
'  emmunicate with living persons at a distance, in the mysterious 
manner he does, to any spiritual influence. Why, then, is it 
. hecessary to assume that the communications which he alleges 
e to have received from the spirit-land are really from disembodied 
spirits? Is it not much more reasonable and scientific to be- 
i fieve that all his communications are due to some occult power 
' | which controls him through the influence of living agency? 
May it not be that Mr. Stead is under the influence of some 
hypnotic force, and that he is really made to write by some 
living person who has gained this control over him? Indeed, 
may it not turn out, after all, that the ** Julia” who has been 
| writing messages to him from the spirit-land is a veritable living 
i personality who is using him for some special ends? We do not 
» say that such is the case. We simply say that such a hypothesis 
^ — isaltogether more reasonable than to suppose that these mes- 
sages really do come from some disembodied spirit. There are 
phenomena connected with hypnotism, clairvoyance, &c., of 
which no satisfactory explanation has ever been given. And if 
x ithe true that a hypnotised person may be compelled by the 
s — Willof another to even commit murder, it seems to us not at all 
£ improbable that anyone who has really hypnotised Mr. Stead 
* — ewlduse his hand to write any message he or she pleased, 
Y — without letting Mr. Stead know who it is that controls him. Tf 
Mr. Stead insists upon a scientific explanation of the singular 
" phenomena to which he calls attention, we consider that our 
Jo “planation is more plausible than any he has as yet suggested. 
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We do not say we endorse this supposition, ; but that 
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some. If Mr. Stead in so easily influenced by his secretaries 
and collaborateurs, it is surely not impossible for him to 
have been acted on by some agency still embodied in the 
flesh, even in his communications with “Julia,” though it 
is not very likely. Tt is certain that no attempt will be 
left unmade by the “dweller on the threshold " to destroy 
that proof of unseen disembodied intelligence which is so 
real to many, but which we want to be real to all. Some 
may not quite realise how persistent, as well as malevolent, 
are these attempts, but those who have to fight this fight 
know only too well what they menn. It is only because of 
the firm conviction of this that our fears as to the result of 
Mr. Stead’s developments have been expressed. Spiritualism 
is not only a science, but an experimental science, and somo 
of the experiments are hard to work. 


The old accusation of immorality as the outcome of 
Spiritualism is being revived. Gross assertions were made 
by “ Pastor” Frank Smith, of Peckham, in this connection ; 
and as no special notice has been taken of them certain 
publications, mostly obscure, have supposed that these 
assertions are accurate. There are, doubtless, many evil 
ininded Spiritualists just as there are evil-minded Baptists, 
Wesleyans, or Roman Catholics. But to condemn the 
Church of Rome because Alexander Borgia was once Pope, 
or because the monasteries had become hotbeds of vice, 
would be as ridiculous as to condemn the simple devotions 
of the peasant because of the Stigginses of the “ Brick-lane 
Branch." There are some natures so debased that every 
opportunity of gratifying their vile propensities is seized 
upon, but if Spiritualism has been so abused, Spiritualism 
itself is pure. The most perfect religions have been misused 
by the malevolent, but that misuse has never depreciated 
the true value of the religion. 


The * Daily Chronicle” concludes a very appreciative 
review of “The So-called Dead” with these significant 
words :— 


These be things which come not within the ken of mundane 
philosophy. We have not seen them ourselves, so we cannot 
vouch for them ; but, having expressed our belief in the good- 
faith of the writer, we feel no indication to belittle them. So 
far as we have been able to perceive, during n careful reading of 
the book, the conditions under which the experiments wero 
made left nothing to be desired, and here are the results soberly 
set down by a man, and a clergyman, of seemingly transparent 
honesty, and of undoubted intelligence. Readers, sceptical or 
otherwise, may make what they please of them. We hold no 
brief for the Spiritualists, and we may add that the only profes- 
sional mediuins with whom we ever came in close contact were 
a trio of the most contemptible rakes and rapscallions in Europe. 
But, as we have said, we are clean out of the atmosphere of 
Sludge in the book which we have here discussed. A final word. 
The Psychical Research people seem to think that they have 
disposed of the “ miracles" of Spiritualism when they have 
found a conjurer who can imitate them. That, of course, is 
nonsense, The fact that a conjurer can do certain things by 
trickery is no proof that Spiritualists can not do them by other 
means. Hocus-pocus by a conjurer with a locked slate and a 
wisp of muslin has really not a great deal to do with the question 
whether Spiritualists can or cannot raise the dead. As well 
refuse to believe in a thunderstorm because they can produce 


“uch outside influence can be used, and is used, is known tà ' first-vate lightning at the Lyceum, 
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THE ETHICS OF SPIRITUALISM. 


The “Christian Commonwealth," after petting n fair 
amount of copy out of Mr. Stead, has become virtuous, ind 
has regaled its readers who porsdbly were beeoiming 
with a short article the Ethics of 

As to what Hpiritualian. in its higher und 


demoralised, on 
Spiritualist.” 
better developments means the writer of the article js 
hopelessly at sea. The following in, perhaps, true: 

Our own knowledge of the results of Spiritualistic teaching 
does not Jead us to hope that the nineteenth century will wind 
up ina blaze of glory if a bureau of communication could be 
established at Mowbray House between this and the spirit 
world, with Mr. Stead as chief iiedium. 

* Our own knowledge” evidently dors not mean much, 
or the reference to Mowbray House in this confused manner 
would not have been made, The writer, whose knowledge 
of ethics is covered by the expression, the holiest sanctions 
which the Bible enjoins "- -which may mean anything, and, 
with such a writer, probably means nothing —goes on :— 

Indeed, we are deeply impressed with the unportance of the 
ethical side of Spiritualism to which attention has been called. 
We know quite well that in the United States at least, where 
Spiritualism had the fullest opportunities to test its practical 
utility, it has resulted in deinoralising church life, family obli- 
gations, and in many cases hus broken down all the barriers 
between vice and virtue which are distinctly taught in the Word 
of God, and generally recognised by men. And when this fact 
is placed by the side of another important fact it seems to us 
that the case is clearly made out that Spiritualism, as a practical 
help to right living, is already a demonstrated failure, The 
other fact is the entire absence of evidence that Spiritualisu 
has done any special good. 

Now, this writer makes two assertions of which he gives 
no proof : The first is that it is Spiritualism as such which 
has done all this evil in the United States; the other is 
that there is no evidence “that Spiritualism has done any 
special good." We have yet to learn that the evidence in 
favour of a system of thought having done any special 
good is to be taken as evidence in favour of the rightness 
of that thought; but the second condition goes much 
further: it means that the “Christian Commonwealth ? 
knows what “good” is. The criteria appear to le of the usual 
materialistic kind : — 

How many colleges has it endowed ? 
has it built and sustained t? 
amelioration of society ' 
clothe the poor | 

It might very well be answered that the foundation of 
eolleges and of hospitals is not necessarily an unmixed 
good, and that the scientific demonstration of the existence 
A another world must ameliorate society, seeing that it would | 
show that there ought to be no poor, which is better than | 
clothing and feeding those who are the result of a debased 
system of ethics :— 


How many hospitals 
What is it doing to-day for the 
Has it done anything w feed and 


We do noc see that it explains anything about the future life 
that is not plainly stated in the Scriptures; but even if it did | 


do so, we should have little faith in its explanations, while the | 


life which Sjiritualiem begets on earth does not tend towards | 
the life described un the other side of death. 

This we pase over, as it does not seem to have any 
meaning, and come to another misleading paragraph :— 

We do not wish w intimate that there are not many devout, 
spiritual y-minded. and Christ-lving men and women who are 
profeseed Syiritualimes. We simply affirm that the general trend 
4 Spiritualistic wachiny is v, lesen the authority of God's Word 
with respon to wane of the myst inpeortanit matter: (f. life and 
Geach, of time and evernity. 

In the face £ wach books as “Spirit Teachings " and 
“The Higher Aspects of Spiritualism " it ix difficult vo read 
the following without feeling that the writer has either z 
very curveus library or make: a singularly curious use of 
the une be has—the last watence is strangely favaous :— 

We have in our pression aluset a library of works on 


Syérivaalian. and we can airnn withoot the slightest fear of om 
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tradietion that, judging by the tewchings of Spirit, 
solves, there can be no doubt, abont the fach Vil yi, 
othiedly unsound, We end give hundreds of 
eminent Spiritualists Vo jusWify this statement, 


MAGIC CURES. 


Under this heading Wie “ Hospital ” has Cle, 
Ct of skrang repealies whieh were wor, perhum, e uu" 
the outeni of superstition as of the perverts! 
of old world knowledge t— 
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Ammy the nist. prominent. features of the eur, h 
sayer, magician, Olbeahi man, and the dike in the pring, Vn 
life for a life. Originally, à human life was demande "ou 
slaying of à plague, or io restoration of any Wisterien, b 
Later on it was felt that blood. was the chief thing wc Vas 
and the life of we animal wan substituted. I, jy, " m 
understood that the propitistion ef some power works, So, 
man underlies thin principle, Ones minút the peog g ty 
pitiating the powers of darkucss, and every kind of ae m, 
observance sceomnlates round jt, To this principle gu. 
cribed al the revolting preseriptions eonneeten with , v. 
erime common ty former ues, nach qs the touh of a daa. ey, 
hand for curing warts, the wearing of yallown chips fop » 
valued ingredient in potions of wom from a dead mag’, 
preference that of à thief or murderer), and all the 
pleamntnensen got together by Macbeth's witches, 

But the sacrifice of a life was generally, by the 
proper, combined with or preferred to theme crooked LN ns 
adopt, it would seem, by the regular practition, "^: 
spirit of imitation, in pure ignoran of the wire frons as 
they sprang. Jt may net be amiss to quote in ites 
this system of viewilouws sacrifice an example take, 6c 
life of no leas a person. than Blaise Vasca, and maredy jp 
curious bit of irony on the part of Fats Vo oma y 
authenti” story of witcheraft with the infans y 
acute thinker and severe werutiniser of face, 
related by his niece, 

It mems that the baby Pascal at the age of oy, " 
into a state of languor, varied only by extraordinary te, 7 
of rage at the sight of water, or what was still mop, » iig 
when his father or mother drew near to cach other iy um 
ence, This went on for a year, till he was near death, M 
woman was then brought to confess that she had ast, 
over the child out of spite, and that the spell was 

“My afflicted grandfather exclaimel, * What, nnus 
then die?’ She replied that there wana reed y. 
sanean must die in hin place, and remove the : 
grandfather said, *I would rather my son died than 
should die in his stead.’ She mid, + You cat traders 
to an animal My grandfather offered her a hore, Whe va 
him that without going to much great expense a cat w e 
sufficient, and he ordered one to be given her,” jen 
eventually thrown out uf a window at a height of siz ie ^m 
the ground, and was taken up dewi, Vaval’s father pa 5 
did not recollect until woo late thatall this involved a hers 
vocation of the devil. When the true significance of it Ea 
on hin after the child's recovery "he repented having zra 
oveasion for it.” The cure was completed by the applica A é 
a poultice made of nine leaves of three kinis A lerin "e é 
tach wort) culled before dawn by a child under KENEN peer 

This is a typial cae. With or without the cates gw 
previous bewitching process hundreds of cns. taight bee coe 
froin ahnost any age or country cmtaining this central : 
uf a life fur a life, In it t» fanciful vo trace im the mol? 
| praction f vivisectian a weientific development of what has 95 
| Von ten the mainsyring of vulgar aud cruel Muüperetition! TP 
| besutiful experiment of which we read winetimes whet! 
| devoted surgeon surrender biod from his own seins u 
| i ia ge ig marks the highest pitch to which scieur ¥ 
clita Eg a rowl consi i 2s Enel 
pere iet MM DER io a 
| A "exin bature largely present in the romda] ayak 
the magic treatment of disas is that of syg su 

thing LII done t5 an objet (generally i 1 y pe 

s ; z Y ARIA) noun 
with the patient, or only uvanentarily amwociated wth i5 
fran this action the MIUN consequences either fr guh * 
evil, were beld to enue. The stabbing A wax efie, d I 
| enemies, antiy charged against witches, je or this so 

und in the ar. of healing the principle was very widely ro“ 
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pyle gives the cave of n physivian who, having tried all 

i NUIT rid of a ** marasmus," or aguo, tried tho sympa- 
| pA alinont: “Heo took an egg and boiled it hard ; he then 
( "ei bodkin porforatod tho shell in many places, and buried it 
with pe hill, where it was kept to bo dovoured by tho ommots, 

" ^ they wasted. tho ogg he found his distemper to abate 
po e aen to inerease, insomuch that his diseaso loft him." 
gren or vickotty children were commonly passed naked 


mm eleft tree. ‘The tree was afterwards bound up and ns 
t ^" 


it united the child gained strength. 


A relative of the writer was strongly urged, net many years 
wan oll apple woman, to try the following cure for catar- 
Sho was to steal a pices of beefsteak, apply it for a short 
to tho eye, and then bury it, when the disease would pass 
A similar romody is quoted 


à m. \ 
ats 


time 
away with the decay of the moat. 


py Grove for the cure of warts, 
“the eminent antiquary, Mr. Douce, says: — Tt is usual with 
many persons about Exeter who are attectod with aguo to visit 
ar dead of night the nearest cross road tive difforont. times, and 
there bury a new-laid egg. The visit is paid about an. hour 
before the fit is expected, and they are persuaded that with the 


egg they shall bury the ague.” 
"a nail driven into an oak tree is to cure toothache, and ob- 
qinte fevers may be reduced if the patient will paro his nails, 
ne them to à eraytish, and throw them behind him into a river. 
Such observances might be almost indefinitely multiplied, 
They appear to depend on a sense of the mystery of the uni- 
verse ; on a perception of some unseen relation of things which 
renders it possible at haphazard to touch springs setting dimly 
imagined powers at work, Something of the same blind con- 
lence in mighty results to follow, may be experienced by a 
princess when pressing the knob which is to launch a man-of- 
wir. Readers of George Borrow will remember the auto- 
biography of the man who was a victim to tho mania of 
“touching.” He relates that during an illness of his mother's 
he was visited in the dead of night by an irresistible conviction 
that if he could touch the topmost twig of a large tree near the 
house she would recover. At the risk of his life he performed 
the feat there and then, and, unhappily for the contirmation of 
his delusion, at the exact moment when a favourable change 
was noted in the invalid. 


MR. STEAD AND THE 


“SPOOK.” 

The “ Christian World,” whose clear utterances as to 
the Unseen were noticed in “ Licne ” of last week, simply 
refers, under the above heading, to Mr. Stead's later 
asertions in the following words :— 


What are we to make of Mr. Stead’s mental telegraphy and 
his “spook ”? The Psychical Research Society is going to 
etamine the evidence, but in the meantime, to an interviewer 
of the “ Christian Commonwealth,” Mr. Stead said things that 
wake us simply gasp. He claims that by pure thought he can 
communicate with persons at a distance. He has brought one 
hdy in London to his office more than once by simply wishing 
lerto come, Then, as à writing medium, people at a distance 
an take and utilise Mr. Stead's mind in such a way that his 
land writes down any messages they please to send. And it is 
not the embodied only, but disembodied spirits can exercise the 
dame power ; and here the ‘spook " comes in. She isa deceased 
lady known to many people, and she has communicated to Mr. 
Stead facts quite unknown to him, and in some cases facts that 
lad been forgotten, until recalled to them, by persons directly 
concerned, of minute eveuts known only to her and to those 
persons, and the persons have borne testimony to the accuracy 
of the communications. The lady’s colloyuial mannerisms and 
Americanisms have also been reproduced in her messages written 
hy Mr. Stead’s hand. Only on Saturday week, at a séance in 
his olfice, the “spook ” was seen standing behind Mr. Stead by 
Mrs, Bliss, a clairvoyant, who, although she had not known the 
lily, at once went to the mantelpiece and picked out her portrait 
fra a number of others. Mr. Stead’s theory is that we each 
lure quite distinct a physical and a mental personality, and that 
the latter can be utilised by another mind to control the physical 
Personality. 

But why use this word “spook”? Either the thing is 
“tious, or it is not. If it is serious, then any word used 
Which conveys the idea of non-seriousness is out of place, 
Wd the word “spook” is one of these. 


LIGHT. 
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THE SEVEN PRINCIPLES. 


In an army tho appearanco of the rank and filo tells us often 
more than tho bulletins of generals, Of late, many of tho less 
known members of the Theosophical Society have been pub- 
lishing quarto orange pamphlets. I have read some of these. 
Certainly tho contempt of these writers for the ** mere husk ” of 
tho Spiritualists is quite as great ns that, of their president for 
Mr. Stainton Moson, Tho readers of ** Ligut” hold many di- 
vergent views about God, the next world, &c. But I think 
that all desire to know as much as possible about occultism. 
If the millions of souls, who in many lands call themselves 
Spiritualists, have only reached the ' husk,” it would be charit- 
ablo to let thom have a little corn, Any gleanings that I havo 
got from my reading I will give for what they nre worth. 

“ Buddhism,” meaning the religion of Madame Blavatsky, 
and not that of Sakya Muni, had at. starting threo main 
teachings :— 

1.--There is ** no God, personal or impersonal.” 

2.—Outside living humanity and the “rosy” prison of 
Devachan there aro no beings except malignant 
fiends. It is the function of ** Buddhism” to con- 
trol these, but never to consult thom. 

3.—The Seven Principles of Man. We need not waste 
time on the two first of these articles of religion. 
They have been I will not say thrown out of 
window—but packed up in brown paper, and placed 
ina lumber-room. But the third tenet is treated in 
quite a different way. 

T must admit that the first effect produced upon the outside 
reader of the orange pamphlets of Theosophy is a sense of 
hopeless depression. Sprinkled about are phrases like this ‘The 
initiates will know what I mean," ** Verbum sat sapienti, &c." 
When Lavater’s violent death is mentioned we have this alarm- 
ing phrase, ** Let those who are entering on this study consider 
well the dangers that bristle in the path." It is announced that 
the mighty mysteries have sometimes been learnt without a 
** regular (italicised) process of initiation," but that the direst 
calamities have always resulted. As the poor student of Spirit- 
ualism reads all this à mighty terror seizes him. Would Eliphas 
Lévi have called his last séance with Husk reglar and under 
proper guidance? But soon a ray of hope arises. Mixed up 
with grave and alarming warnings, he sees constant allusions to 
the *' Seventh Principle," the ‘‘ Fourth Principle," and so on. 
It soon becomes plain that with the modern Theosophist all this 
about the principles is the great arcanum. 

Let us write down the Seven Principles :— 


1.—The Body (Rupa). 

2.— Vitality (Jiva). 

3.— Astral Body (Linga Sharira). 
4.—Animal Soul (Kama rupa). 
5.— Human Soul (Manas). 

6, —Spiritual Soul (Buddhi). 
7.—Spirit (Atma). 

Now if we examine the most approved Theosophical explana- 
tions of these ‘‘ principles,” what do we find? A confused 
jumble of two totally distinct ideas. At starting, Madame 
Blavatsky seemed to have meant by the word “principle,” 
what Dr. Johnson means—principle--from principium—that 
which is from tho beginning— primordial substance. But the 
good Russian lady whose mind was too quick to be logical, 
seems to have forgotten all this before she had done, and 
writing ‘‘currente calamo" to have changed her seven prin- 
ciples into seven states of spiritual progress. Of number seven 
she thus writes in the first draft (** Theosophist," October, 
1881), **The Spirit—an emanation from the Absolute, uncreated, 
eternal, a state rather than a being.” This, according to strict 
laws of English, means nothing at all. How cana ‘state’ bo 
an '"omanation"? Madame Blavatsky probably meant that 
after many years, thousands and thousands according to occult 
teaching, a man may become of such lofty spirituality as to be 
one with God, a Being who had not apparently been dethroned 
and rendered ‘‘ unconscious” by the Mahatmas, when her 
article was written. But how can a state that a man reaches 
in a million years be called a “principle”? This confusion of 
thought is also conspicuous in ‘Esoteric Buddhism.” The sixth 
principle is *'not in us," but said to be ‘hovering over us." 
(p. 26.) Wo learn too, that the ‘higher principles” are not 
“fully developed at first." "This would, however, make no 
difforence to a man, for if the sixth principle is not to be in him 


until after at loast 800 rebirths it does not signify much where 
it is hovering. But this confusion becomes worse confounded 
when we deal with the fifth principle, “amanas.” Mr. Sinnett 
tries to make that also a state of spirituality. He calls it 
“human soul," and says that in the ** majority of mankind " it | the last quarter of the year 1892 ;— 
will be long before it. develops. It is a tt portion. of this | Landresse, for his version of “Tho Voyage of Fa-hian^ 
principle " (the language. gets. quainter and. quainter) whieh, | wrote an extended and instructive Note on the Buddhist hells, 
commonly called the astral body, is sometimes projected to a | He gives the names of these places of torment, anda descripti 
distance by an adept. Manas is simply the Sanskrit word for | of the sufferings undergone therein, without naming the crime, 
the intellect, and up to this point the original conception of the | whieh aro there expiated. More recently S. Beal, in his tran. | 
Russian lady seems to have been intelligibly carried out. To | ation of extracts from the Buddhist Scriptures, has taken up | 
make this à state of the soul that the majority of men cannot | the subject, The texts which he gives appear to he the sau 
hope to grasp until they become “fifth rounders,” and what | as those which Landresse had examined. Beal writes generally 
not, is certainly far from rational, But in. Mr. Sinnett's. favour | about the crimes which are punished and the length of the stay 
it must. be said that he had to make some sort of sense of the | in the hells, details which are lacking in Landresse. f 
following detimtion of tho fifth. principle (** Theosophist,” The generic name of hell in Sanskrit is Naraku. The 
October, 1881): “The physical intelligence, or consciousness, | Chinese call it, li-yo, which signifies u ** terrestrial, subter. 
or Ego, analogous to, although proportionately higher in degree, | nean prison."  Landresse gives us the name of thirty-two hells, 
than the reason, instinct, memory, imagination, &c., of tho | of which sixteen are “little” and sixteen * big." The sixteen 
higher animals.” Ina work published by Messrs. Trübner, in big ones are divided into broiling and icy, and there are eight 
matter of fact Ludgate Hill, a trained writer could not well | of each kind, The Buddhists of the South have no cold 
talk about a “physical " memory, a‘ physical " imagination, a | hells. 
t physical” reason, But if these are Kabbalistic words that Beal has a description of the eight cold hells, which corr. 
have come from Mahatmas, do we gain as Occultists by Mr, | sponds almost exactly with that of Landresse. — The suffering, 
Sinnett's substitutions ! of the damned therein consists essentially of cracks or other 
Of the lower principles I need not say much. I must, how- | alterations, of the skin, the blood, and the bones, caused by | 
ever, point out one quaint slip. The Western mind, knowing | excessive cold. 
nothing of tho metempsychosis, has a very vague idea about The names of the first five hells are nearly the same in the 
what the Hindoos mean by the “linga sharira.”” A Western knows | Sanskrit, the Chinese, and the Pali. As to the three remaining 
that he has from his mother au atomic body (rupa) at starting, | hells, the names differ in the three languages named. — Yet the 
aul he hopes to get, but is little doubtful about it, a glorious | nine words are all the names of the lotus, adopted, say tle 
body (linga sharira) at the Resurrection. With the Hindoo this | Chinese texts, because the ulcers produced by the cold take the 
order is reversed, The *' linga sharira " is the perpetual envelope | form of the different varieties of the lotus flower. 
of the soul, ** It is primeval,” says Colebrooke in his analysis of According to one commentary, held in repute among some 
the Sankhya philosophy (Essays, Vol. I., p. 245) ‘‘transmigrat- | Buddhists, the names given to the cold hells designate, not the | 
ing through successive bodies, which it assumes as a mimic | existence of the cold hells, but the length of the stay which » 
shifts his disguises to represent various characters." the damned is obliged to make in each. According to one 
Now it is very plain that both Mr. Sinnett and Madame | text, respected by some, the damned must remain in the fi 
Blavatsky, misled by early Western teaching, have quite failed | of the cold hells five hundred years, in the second a thousand j 
to grasp this. The Russian lady meets, let us say, Koot Hoomi | years, and so on, at the same rate of progression, which reache 
Lal Singh. She pronounces that he has. rupa, an atomic body, thirty-two thousand years in the seventh hell, and sixty-four 
and "linga sharira," and that these are “principles,” things | thousand in the eighth. 
that have existed from the beginning. But if Koot Hoomi Lal It is not easy to harmonise the Northern and Southern texts 
Singh has been on earth ‘at least 800 times," with a gap of | of the Buddhist Scriptures. These differences, however, ar 
1,600 years between cach re-birth, his rupa, far from having been inspired by the same thought : to frighten the guilty and fore 
with him a principio, will have come into existence 1,280,000 | them to turn away from evil-doing by the prospect of long, | 
years after his “linga sharira." The misapprehension grows | varied, and terrible punishments which, as recompense fo a - 
more marked when Mr. Sinnett tells us that a ghost is a ** mere | their bad actions, they will have to undergo after ther . 
It is the *‘ linga sharira” without a | death. 
soul. (‘ Esoteric Buddhism," p. 23.) This is exactly what it is All the Buddhists agree as to the existence of eight burning 
not. For if the “linga sharira "is present, the soul, according | hells. These eight, which some double or divide into sections 
to all Hindoo ideas, must be present also. Another statement | correspond to one ascending grade in the intensity of the suffer 
made by Mr. Sinnett is that the “linga sharira " is ‘‘ perishable | ing, the duration of the punishment, and the criminality of th | 


in its nature," and '* absolutely done with by man at his death.” | condemned. | 
Here again we have complete proof that neither Mr. Sinnett 5 


nor his female inspirer had any Asiatic mind behind them to 
check their vagaries. Mr, Subha Rao was once accused of this, 
but he has, I believe, repudiated the seven principles. s ! k ; 
sane Pr E à Mee oa , A course of lectures will be delivered at this church during ' 
If this sort of writing really initiates an inquirer into PNIS 
‘hae tari : Mu Lent, 1893, by the Rev. G. W. Allen, under the general title oi 
the higher mysteries, he woull, of course, be willing to «The G j Lof Christ and the Probl FE n The fast d 
dispense with sense and lucid English. But does it do so? Is Mr. iced Golgi Né ong ee ee ee e dp 
: nod n these lectures, that on * The Problem of Evil in Non-Christia 
Herbert Burrows with this ''real corn" so very, very much Sys x " - lelivered before this is Ee Lte 
superior to Mr. Stainton Moses with his ** mere husk”? Have his Ape mb po di m è ni gn eis od 
occult powers ever enabled him to rise up and write his name on fella me E OR Ree AD Ee AN 
the ceiling of a room ? Has he ever projected his ** linga sharira" i owa = i : " 
s te : TH ; n3 Thursday, March 2nd. —'* Tho Problem as it Stands m ' - 
froin London to Paris without the aid of the ** Calais-Douvres " ? Christian Metaphysics.” 
Has he conversed like Mr. Stainton Moses for hours together 9th. —'' The Fall." ` 
with the spirita of the Heaven of Brahma? ‘ Oh,” sty the up um Qn A 
s ` : : » ;  16th.—“ The Redemption. T 
Theosophists, * that is not only husk, but mildewed, poisonous EM " " : WA. 
z = » »  23rd.—The lecturer will answer suc 
husk”! And yet these feats are amongst the Shaddhabhijnà, | questions as may have beet | 
the six magical ** Knowledges " of early Buddhism, And Madame sent to him at 33, Bloomsbury: | 
Blavatsky at first certainly based her claims upon her miracles. square. f 
We must remember, too, that Mohini was first introduced in Before oach lecture there will be a short service, beginnin: 
London as a sort of adept, but that he broke down with sume 5 iï 
- "^ at 8.15 p.m., the lecture is at 8.30 p.m. 
hocus-poeus with a newspaper before Anna Kingsford. Mr. Ww ll attenti 1s i ; te 
Eglinton, too, was patronised by the Theosophical Society, e vn e ention a so to the meetings ot the Christe | 
when he was thought to help them. Theosophical initiates | Theosophical Society, which take place at 33, Bloomsbury 
consist of two groups: a small group who still write “F. T. S." | square, W.C., every Thursday; at 8 p.m. on the first Thursla! | 
after their names, and a large group who say openly that they | in the month; and at 4 p.m. on every other Thursday. Asa 
joined the Society to learn magic, and that they were fobbed off | interested persons are invited, we hope many will attend thi 
with transparont excuses, and never learnt anything. meetings, where a very important side of our subject is being 
Aur. | developed. 


BUDDHIST HELLS. | 


The * Literary Digest ” gives the following short resum: 
of an article by Leon. Féer in the “Journal Asiatique " fop 
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aggregation of molecules." 
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RECORDS OF FRIVATE SEANCES 
FROM NOTES TAKEN AT THE TIME OF EACH SITTING. 


in the room. On our returning to the séance room a shower of 
the same kind of beads fell on to the table and floor, apparently 
from the ceiling. G.then told us through the alphabet to ** cease,” 
and Catharine gave the message ‘‘ Chief cannot come.” 

November 23rd, —We met again under the usual conditions. 
The room was very full of spirit light. Much exquisite scent 
was brought and there were heavy kuocks and raps on the table. 
Imperator controlled for a short time. He told us that Judge 
Edmonds had being trying to speak through the medium, but 
had not been successful. He hoped that at another time he 
would succeed in doing so. The Judge was now in the fourth 
sphere, and had passed rapidly through the others. The know- 
ledge he had obtained. of spiritual truths had helped his progress. 
The pearls had been brought by D., and his influence had bcen 
much about the medium during the last two days. With regard 
to materialisation, Imperator said it was a very rare manifesta- 
tion, and much deception was mixed up with it. While cor- 
versing with us his tone suddenly changed, and he said, ** I must 
go, Iam called ; called, but I do not know why." He then 
hurriedly said ** Farewell, friends," and departed. Mr. S. M. 
made several convulsive jerks and awoke, feeling, he said, as if 
he had been suddenly startled out of sound sleep. Catharine 
rapped for the alphabet, and through it told us to ** cease." 

November 29th. —This evening Mr. H. sat with us. Directly 
the light was extinguished the ** fairy bells" commenced playing, 
and G. manifested. Much scent was brought. Kabbila and 
H. showed their lights. Imperator controlled and answered 
questions. He spoke of the advisability of always preparing 
the séance room before meeting, leaving it free from all influences 
for two hours, and preparing it with fresh air, afterwards censing 
it with fragrant gums. He added that it would be well if the 
room could be used by the circle only. Tt was wisely done in 
ancient times to keep the medium and circle isolated and apart 
from the outer world. The higher spirits could not enter an 
atmosphere loaded with material substances. They had to 
prepare and provide for every fresh influence introduced into the 
circle before manifestations could occur. Imperator then left, 
imploring the divine blessing on us. 


No. XL. 
From THE Recoxps or Mrs. S. 

November 16th, 1874. — Tho circle met as usual. 
heard on the table before I had closed and locked the door. 
The room was soon filled with masses of spirit-light. Mr. S. M. 
hal been spending the day with us, as he was not well. Several 
times during the day wet scent of the most fragrant description 
owed from the crown of his head. When it was coming, he said 
there seemed to be an icy cold circle round the part of his head 
which became wet with the scent. While he was exporiencing 
this sensation, if we put our fingers on the spot they were wetted 
with the most fragrant scent, sometimes verbena, but more fre- 
quently sandal wood. A cambric handkerchief placed on his 
head at such times would retain the scent for a long period. 
We were told it was aremedial process, and the medium felt 
greatly benefited by the treatment. Much exquisite sandal- 
wood scent was thrown over the circle and table. Kabbila 
sounded his drum and G. his double-bass. Dr. S. then remarked 
“We have never heard any wind instrument played." A minute 
after the remark, a blast as from a trumpet came between Mr. 
S. M. and myself. It was of the most startling character, and 
the note was repeated several times. The medium felt very cold 
and uncomfortable during this new manifestation. He saw the 
spirit who had made it standing near the harmoniuin. We 
, were told afterwards that it was made by Benjamin Franklin, 
the most powerful of the physical spirits, and he hoped he would 
do much for us in the future. Dr. S. asked if they could make 
` the harmonium sound ; it was closed, but when Mr. S. M. blew, 
several notes were sounded. Mr. S. M. then became partly 
controlled by Judge Edmonds, who said he hoped to be able to 
speak to us through our medium. Unfortunately he was not 
successful, and Imperator took his place. He talked to us for 
some time concerning the different musical sounds and manifes- 
tations that had occurred. The Judge had failed to speak to us, 
through having made rather a rash attempt, and strange spirits, 
unaccustomed to control, often failed when making their first 
tral. Imperator then informed us that he wished our Sun- 
day evening séances to be of a devotional character, and that he 
lad arranged for Vates, Theophilus, Judge Edmonds, and 
many others (anxious to speak), to address us on subjects 
of an interesting character. They found some difficulty in using 
the material on our side, but they would do the best possible for 
the circle and mission, For a while he would stand aside to 
allow others to instruct the circle. This would have been 
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SEÑOR CASTELAR ON THE AFTER-LIFE. 


** La Irradiacion,” of Madrid, gives some interesting extracts 
from a letter recently written by Señor Castelar on the occasion 
of the death of a friend's son. ‘Tam prepared," writes Señor 
Castelar, “to frankly admit that I know of nothing so com- 
forting to the afllicted as deep religions faith. This hope in 
God, who, in His pity, has made us mortal, and fixed thereby 
a time for the end of so many woes, and for a change to perfect 
security in His Heaven—this hope is not built up of meta- 


attempted before but for the difliculties regarding the individu- 
ality of the spirit controlling, as it was almost impossible for 
the spirit to show its own peculiarities and keep its own iden- 
tity. Now they intended to use the medium's voice for 
speaking as Rector did his hand for writing. While Im- 
perator was controlling, the table was tilted and moved about, 
and the name “Altar” spelt through the alphabet. Im- 
perator informed us that she was a friend of the Judge’s, and 
influenced hiin much in his earth life ; she had been a Druidess, 
and had lived about two hundred years before Cæsar came to 
our shores. She was burnt for the cause of truth, and was a 
high and beautiful spirit from the seventh sphere, in a different 
division from the one Imperator was in. She had been attracted 
tothe Judge, as he, like herself, had suffered for the truth's 
sake, Imperator then implored the divine blessing upon us, 
and for all who followed after truth with honest hearts. 
November 21st. — This evening, as soon as we had put out 
the lights, the room appeared full of spirit light, and quantities 
of delicious scent, both dry and liquid, were wafted and thrown 
over the circle. The ‘‘fairy bells" played over the centre of 
the table. Mr. S. M. then saw a luminous hand dropping some 
things, which, we discovered, on striking a light, were pearls of 
three differentsizes. The message was given through raps, ‘‘ We 
have brought three kinds ; preserve them, they are precious.” 
November 22nd.—This evening while at dessert, in full light, 
Vt heard raps on the dining-room table near Mr. S. M., and two 
bear] heads were placed on the table. Later on we went into 
the Vance room, when many more pearl beads were brought, 
thy n quantity of scent was thrown over tho table and circle. 
We changed the room for a short time. While waiting in the 
lighted drawing-roont boads were placed in three different places 


physical cobwebs, but is kindled in us by the rustling of the 
wings of those good spirits who are no longer here below, but 
who await us on the other side of the tomb, to shelter and 
conscle us for ever. But death does not kill: still less 
does it annihilate. It is but a birth into another life. It has 
the appearance of corruption: but does the bud ever burst forth 
till the seed has decomposed? or does the fruit grow till the 
flower has withered? Similarly, does a new form ever arise in 
the increase and progress of all being without effacing the old 
form ? If there were no death there could be no renovation. 
Nature would be a stagnant and malodorous lake; humanity 
would become old and effete. The sepulchre is the cradle. While 
we are weeping for our dead, whose personality so laboriously 
conquered cannot be lost, other beings are being born, for 
humanity is at once infinite and immortal ; and while there is 
sorrow and death there also will be religion.” 


SUSTENTATION FUND. 


We gratefully acknowledge the following contributions, and 
hope that our friends will all give what they can, whether much 


or little. Remittances should be sent to the Treasurer, Mr. H. 
Withall, Gravel Lane, Southwark, London, S. E. :— 
£ s. d. 
Amount previously acknowledged ... 923 16 0 
K. Q. TP TU 90 0 0 
William Tebb ... iat 2s 10 0 0 
G. R. M. M., per R. J. L. ... 10 0 0 
Mrs. George H. Dawkins 3 3 0 
Thomas Pole .., MES ius ae . 110 
Rev. J. M. .. aie ^n iiss .. 100 
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THOMAS LAKE HARRIS. 


A Discussion or Some 


Address delivered by the Rev. G. W. Allon to members and 
friends of the London Spiritualist Alliance, 2, Duke- 
street, Adelphi, W.C., on Tuesday evening, February 14th, 
Mr. W. Paice, M. A., Member of Council, in the chair :— 


OF HIs VIEWS. 


Some years ago a friend, to whom Towe many valuable 
hooks, gave me a copy of T. L. Harris's “ Arcana of 
Christianity," part 3. ‘The Apocalypse, Vol. T. Tt lay for 
a long time untouched, but a few weeks ago I was moved 
to take it out, and very carefully read it through. After 
reading a great part of it through a second time, I was 
confirmed in my first opinion that it was a valuable and 
suggestive work, containing many things that were true, 
and some that, while not presuming to say they are false, I 
prefer to say T am unable to accept. Some of these matters 
| propose to bring before you in this paper. They involve 
points of deepest moment to all persons who take any 
interest in spiritual things ; and whatever we may think 
of the detinite teachings of Mr. Harris, it is most certain 
that his opinions are worthy of earnest consideration, and 
are most suggestive of new ways of looking at these 
matters, 

First, however, let me say in the most emphatic way I 
can that I am not prepared to discuss the personal character 
of Mr. Harris. Evor since Laurence Oliphant left him the 
subject has been much mooted, and many persons, whose 
knowledge of the real facts of the case is very insufficient, 
have made themselves enthusiastic partisans on one side or 
the other. Ifa prophet were onc who never made a mistake, 
never made what might be called a moral error, there might 
be some point in the discussion. But condemnatory judg- 
ments on these affairs avise from the forgetfulness that 
upon every matter there are two points of view, and the 
man we may be able to condemn from one point of view 
we might be able to acquit from another. Therefore I 
will express no opinion, will have nothing whatever to say, 
asto whether Mr. Harris was, or was not, justified in his 
treatment of Oliphant. No judgment pronounced by any 
one who cannot read the heart is worth the paper it is 
written on, and as to read the heart is the property of the 
Lord alone, we had better leave all judgments to Him. I 
am concerned here only with Mr. Harris's opinions, and I 
shall refuse to deal with anything else. 

The problem we are going to consider is the problem of 
all transcendental philosophy —1Is man's outer consciousness 
all there is of him, and, if not, what is the relation of his 
outer to the inner? What is the significance of this outer 
world in which we find ourselves, and how is it related to 
that inner plane which—if there be an inner man —must 
reumably form his inner world? To these profound 
questions Mr. Harris has given a very clear and categorical 
answer, which we are now going to examine and. consider. 

It is, of course, at once assumed that man is much more 
than he seems. Looked at from one side he contains 
minuter realms within himself, while from another he him- 
self is an atom in a vaster realm, which is itself an atom 
in a still vaster realm, and so on. 

For myself I like to think of this matter as follows :— 
This hodily form I now possess isas the outside surface 
boundary of that entity which I cail “I.” In it dwells a 
consciousness which cognises matter, but is not matter, and 
there—as far as consciousness goes—the whole thing ends. 
We have thus the two great categories of thought, spirit 
and matter—matter being spirit expressed or manifested 
tosense; and spirit being the substance, the originating 
cause, of matter: the relation of the two Leing exactly the 

same as that of word to thought, or of thought to word. 

Now, being self-conscious, I can look into the content 


of consciousness, and when I have brought together the 
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whole of my conscious knowledge I can call that the plane 

of consciousness, Now this plane of consciousness is not a 

hard and fast line which never varies ; it increases as my 

knowledge extends ; and finding that there is no hard and 

fast limit within my present. conscious horizon T am impelled 

to ask —what reason have I for supposing that there is a 

hard and fast limit anywhere? And if. at first I do seem 
to see n very good reason L soon see with equal clearness 
this : —that the wiser | get, the less cogency is there in that 
first apparent reason. Thus it is distinctly suggested to 
me that the cogency of the reason for supposing that there 
is nothing beyond my consciousness is strongest when I am 
most ignorant, and weakens as T advance in knowledge. 
In face of this conviction I am emboldened to feel sure that 
the supposed reason is no reason at il. 

Now, the more L ponder over this matter the more T 
become aware of a strong intuition in my mind that exist- 
ence far surpasses my consciousness, and finding, as I have 
shown that I do, that there is no presumption against this 
intuition, I am emboldened to trust it. And I now 
enunciate my apprehension thus :—Treating this plane of 
consciousness as the external boundary of my being, I say 
that within this are a practically infinite series of planes of 
consciousness, each made up of the same two elements as 
go to compose this ; that is, spirit and matter under their 
manifested forms of soul and body. Thus within me 
fourth dimensionally—that is, not within me as the doctor 
with his sealpel would understand it, but within me 
spiritually and not physically—there are a virtually infinite 
series of bodies and souls, each with its own proper 
consciousness. Now, although all these must he capable of 
being brought into rapport, so that the whole form one 
grand, all containing consciousness, conscious of each one 
of the constituent parts or elements, yet in the case of 
most of usas yet this rapport is not established ; so that 
while I am quite sure that all the rest of the series are 
there actually, this my present consciousness does not 
know them. But although I have no consciousness of 
openings into rapport with planes beyond this, there are 
certain persons who assert that they do consciously possess 
such rapport. These have been in all ages of the world, 
and are called * Seers," which is a much better term, in my 
estimation, than the more modern terms *'Sensitives " or 
“ Psychics.” And if it be asked how this rapport is to be 
gained, this brings us to another most interesting and 
important theory. 

Supposing we have two stretched strings, science tells 
us that in certain circumstances there will be a rapport 
between them, and apart from these certain circumstances 
there will not be rapport. A stretched string vibrates so 
many times per second, according to the particular tightness 
to which it is stretched, and the quality of the string. 
When the vibration numbers of the two strings are exactly 
alike, or are iu a certain harmonic relation, the strings will 
be in such rapport that if one is made to sound, by being 
put into vibration, the other will at once sound without 
being struck; will sound, that is, by what is called 
sympathetic vibration; but if this relation does not exist 
between the strings, the one that is made to sound will not 
be able to evoke any response in the other. 

Exactly the same law, it is suggested, holds good of 
rapport between planes of consciousness. We have said 
that the plane of consciousness is not a hard and fast line, 
but is constantly altering as knowledge increases. Now, 
supposing that at first this plane and the next had re- 
spectively such vibration numbers as were not in harmonic 
relation, the fact that one of the two was constantly 
altering would immediately explain how it could come to 
be that, where there was at first no rapport, rapport might 
ultimately come to exist. To give an illustration: Suppose 
the two planes were represented by two numbers, the lower 
by 11, the higher by 26; there is at present no simple 
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these two numbers. But 


harmonie relation. between 
and 


suppose that the lower of the two is evolving. 
from 11 pases slowly on till it becomes 12. Twelve is to 
26 as 6 is to 13; and 6 te 13 is a simpler harmonic 
relation than 1] te 26, and so some faint, dim response, 
perhaps audible only to the most sensitive ear, might now 
be possibly heard. But the evolution of the lower does 
not stopat 12; it goes still on, and at length 13 is 
reached, Now 13 is ta 26 as 1 is to 2. Here is a very 
simple harmonie relation. It is that of a note and 
its octave. Let any of my bearers when they get home 
try this experiment on the piano, Hold | down middle 
C without striking it--that is hy pressing the key slowly 
dewn, and hokling it there keep the damper raised 
from the wire. Now strike smartly the note C of the 
octave below, with a strong staceato touch, not holding it 
down: and listen. Long before the sound of the lower C 
has died away you will hear upper C sounding, and yet you 
have not struck this note: vou have only held the damper 
from the wire, so that it could vibrate if the note struck 
was able to start it by sympathy, as you now hear that it 
can. If you repeat the experiment, holding down both 
middle C and also G, the fifth above it, and strike the 
sante note below, vou will probably hear both notes re- 
sponding sympathetically. On instruments with longer 
strings other over-tones can be heard. 

The application of this fact is so obvious that it needs 
no pointing out. One question only requires answering. 
It may be asked, does the evolution stop at 13? And, 
if not, when it has reached 14 there must be a distinct 
loss in the quality of the rapport, for instead of 1 to 2 
you have now only 7 to 13. To this I would reply 
that although the evolution is constant on the whole, 
yet mast persons who take notice of their states are 
conscious of times of varying lucidity. This is certainly 
my own experience. Study the transferences in the 
evolution we have been considering. You will see at once 
that while the direct ratio varies, there is a constant, unin- 
terrupted progress towards unison. There is a more 
intimate rapport between 13 to 26 than between 14 
to 26, hut, in spite of. that, 14 to 26 is nearer unison than 
13 to 26—that is to say, although the conscious advance 
would not be so clear, there would be nevertheless a very 
real advance. Of course, no numbers that we can take 
can perfectly represent the state of the case; they are at 
best but illustrations, to help our minds to see the great 
general principle involved. It only remains to add that, of 
eourse, as soon as unison is attained with the plane next in 
advance, the two, being now in unison, become no longer 
two hut one, and this new one now begins to eise] 
towards unison with the plane next above it, and so on and | 
go on, until all planes are at-oned. 

Now, according to most Seers all existence is made up 
of realms, each containing three modes, or aspects, of 
apprehension, termed celestial, spiritual, and ultimate. 
These three modes apply to. every object and every truth. 
When we see with bodily sight a tree, what we think we 
see is the substantial essence of that particular genus of 
divine manifestation expressed in ultimates Had we 
spiritual sight we should see it expressed in a spiritual way 
and conveying an intellectual idea. Had we celestial sight 
we should see it in the celestial sense as conveying an affec- 
tion. And these three notions may be said to represent 
fairly well the nature of the three modes of Being, the 
outer being of material, conveying sensations of form and 
colour, scent, touch and taste; the intermediate being 


intellectual, conveying ideas of truth, consistency, ration- 
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ality ; the inner being celestial, conveying feelings of affec- 
tions, goodness, and love. The idea is that these are three 
degrees, in one or other of which we all are, the question 
én which we are determining what constitutes our idea of 


- life, the nature and character of Being as we apprehend 
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it; and decides what shall constitute our good, what 
most emphasise, long for, and seek after. In the » 
reahn it is sense: in he intermediate it is knowledge. 
the innermost it is love. Or in another way of Putting y 3 
the three are, to receive, to understand, to give, 

Itis Mr. Harris's assertion that in all his commen, 
upon Holy Seripture he gives the celestial sense; k 
Sw edenborg gave the spiritual sense ; while ordinary Ce, 
mentaries give only the ultimate sense. 

Mr. Harris. further suggests that these three realy. 
exist correspondentially upon all planes from the lowe, £ 
depth to the highest height ; that is, through all depths e 
evil and all heights of good. There is a right way iis : 
ceiving and a wrong way: a right way of understandin, ' 
and a wrong way : and a right way of giving anda Wron + 
way. Beauty rightly seen induces love: wrongly se; 
induces lust. Understanding rightly used leads to truth, 
wrongly used leads to falsity. Love rightly directed j, 
divine ; wrongly directed is hellish. 

We must now turn to another point closely related t, 
this. According to the perception of most Seers existen; 
is thus defined—a wondrous whole made up of parts, te 
parts of which have a double relation ; to the whole, az; ' 
to themselves. They may be entirely unconscious of t .— 
whole and only conscious of themselves: or they mara. 
tain to the consciousness of the whole, in which case the: 
lose the old, separate consciousness of themselves asm; | 
knowing the whole, and gain a new consciousness of then. - 
selves as being in, and one with, the whole. And this pris. ; 
ciple is of universal application. For instance, at first I seem | 
to myself to bea single complete thing standing in a definit | 
relation to God in myself alone, and in no way concerned 
with others. But really, to the divine apprehension, I an | | 
but an infinitesimal part of the one great body ¢ 
humanity, fultilling a special function in that body just æ t 
my eye, or even any single atom of matter of which myer | 
is composed, performs its function in my body. Conscious 
ness is universal ; and probably every atom of my bod 
has a consciousness of its own, seemingly as complete i | 
itself as my consciousness seems to be complete and yet & 
but an atom of the consciousness of a vaster body. And 
here arise good and evil, health and diseasc. When th 
smaller consciousnesses are aware of their relation to the ~ 
larger, and—instead of trying to isolate themselves from it | 
and be independent of it, and do only their own individu 
will—they find their life and blessing, not in their separate 
ness, but in their relationship to the whole, and so obey the 
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law of the whole, then ensues health, and all is well. Bu | 
when they only know themselves as to themselves ther , 
seem to be, and think only of their own self-lesires, ai | 
each seeks only that which is good in its own eyes, then | 
ensues disease. These two states are called—-the pu f 
division or sin ; the higher, at-one-ment or holiness. 4 
easy to understand that i in the former the atoms are ee a ) 
rapport with all planes of consciousness beyond their own. 
while in the latter rapport has been attained, and first 
sympathy, and ultimately unification, will be accomplished. | 
We have now got a definition of evil, that it consists 
of a loss of consciousness of the fact of relationship ; bu | | 
this does not explain how evil came to be, how the cor 
sciousness was lost. Whether in any of his other work! | 
Mr. Harris goes into the full discussion of this question 1} 
do not kisw ; in the one that I have read he merely state 
the fact as he understands it, without any discussion or aif 
attempt to show how in the nature of the case such el 
condition as he assumes could possibly come to be. But | 
this is what he teaches. There was an earth once, inhabited U 
by beings of glorious powers and potencies, ruled by? 
iuam: a very Son of God in knowledge and power. © 
high was he that his very height made it possible fe 
him to think the thought of being independent of Gob 
Here lay his trial: Would he resist the thought, and 
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remain in his allegiance ; or would he yield to it, and fall? 
God had made him perfectly free to do either the one or 
the other. He fell; it was no one’s fault but his. He 
fell ; turned himself voluntarily away from his source and 
origin, and so became, with all his followers who joined in 
his rebellion, lost to truth and vightoousness. He destroyed 
his rapport with the Divine, and entered into pure isolated 
selfhood. His world now constitutes the lost orb, and he 
himself is called in Mr. Harris's system the anarch or demon 
of the lost orb. His Hell is the deepest Hell of all, and 
its inhabitants are the extremest and most terrible kind 
of devils. Their whole efort is to be in every- 
thing the reverse of what the Lord wills. Their kingdom 
is therefore the inversion of His. Heacts from above; they 
fran below. Heseeks to uplift man; they to pull him down. 
When His breath descends through the nobler organs, they 
endeavour to inbreathe from below through the grosser, and 
thus in all ways they seek to oppose and thwart the action 
and designs of the Most High. 


Thus there arise temptation and conflict for man ; for 


it isthe aim of these Beings in every way to assert them- 
selves against God by seeking to subvert all that He 
desires to achieve. Whatsoever He can do on the one 


side they can do on the other; they are constantly at ' 


hand to suggest to man the desirability of asserting himself 
against the dominance of God, and delude him into the 
idea that he proves his freedom and independence by 
resisting the divine impulse, and asserting his own right to 
guide himself. They foster belief in every illusion of outer 
ænse; all intuitive preceptions they call delusions and 


insanities ; and never representing to man the real state of , 


the case (which is that it is not a question of his freedom 
atall but only of whether he will be dominated by the 
Lord or by the demon) they pander to man's false pride 
and desire for his own will, and thus confirm him in a self- 
hood absolutely incompatible with the attainment of the true 
rapport whereby man would be lifted out of, and above, his 
own poor miserable self-isolation into a conscious unity with 
all existence ; the liberty of the glory of the children of God. 

But while the nature and origin of evil are thus dog- 
matieally laid down, there seems to be an entire absence of 
any attempt to show that it subserves any necessary and 
useful function in the great Order of the Lord's providence. 
In one passage, indeed, we find the admission that the 
devil's stream turns the Lord's mill; but the whole spirit 
of the teaching seems to me to he the old, hopeless, chaotic 
doctrine that evil exists against the Lord's will ; He would 
hare much preferred that it should never have been, and 


all He can do now is to overrule as much of it as possible ' 


for good. But to say that the enemy’s stream turns the 
Lord's mill, and assert that the enemy brought his stream 
there against the Lord's will, makes us wonder how, if the 
Ind is clever enough to thus out-wit the enemy, He was 
nt clever enough to have done without the enemy, and have 
byl His own stream to turn His own mill. I am bold to 
tert that nv one with any real natural logical faculty 
tald for a moment accept that old impossible theory which 
fuis a power outside and independent of the One and 
Only power, the Source and Cause of all; which also 
Makes Omnipotenee regret anything which has come to be ; 
tad represents God as able in some instances to use the 
devil for his own purposes, and in all other cases makes 
the devil stronger than God. If God uses him at all He 
Veshim in all and to assert otherwise is to be guilty of 
the griesest illozicality. 


Tam told that Mr. Harris in his later writings has | 


tithe ¢ expressed himself more clearly, or has come round 


Uthe more philosophic faith about evil For myself, I 
“nid not for one moment accept what appears to be bis 
tashi ingon this point. But when he comes to speak of the 
n7 and processes of man's regeneration he becomes 
Bich wore suggestive and interesting. 
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His teaching about this matter he believes. himself to 
have received by revelation during his intromissions into 
the celestial heaven. One word about this aspect of 
seership will not be out of place. 

The only eye that may take what it sees as what ix 
actually there, is. the eyo of an absolutely perfect, Being. 
The eye of any creature sees, not what is there, but only 
so much of what is there as it is capable of apprehending. 
The value of his report, cannot be settled. until he has dis- 
covered what is (in the language of astronomy) his personal 
equation. Tf seers would give us their accounts as what 
they saw, there would be no harm done ; unfortunately 
they almost always speak as if it were what mas there. 
Both Swedenborg, and Harris, speaking of the hells, tell 
us what these places would be to them; but it hy no 
means follows that they are thus to those who in them 
are in their own place. Torment would much more surely 
arise were God to compel a spirit whose right, pluce was 
in Heaven to abide in hell ; or a spirit whose right place was 
hell to abide in Heaven ; aid an altogether different, under- 
standing of these places, and of our Father's love in letting 
them he there, comes to us when we see that they are places 
specially suited to their occupants, and expressly calculated 
to be the means of carrying them one step higher in their 
evolution. T do not think that there is any single thing 
more to be desired than that those who do see with open 
vision should bear in mind the principle laid down here, 
and while telling us truly all that they do see, never speak 
as if there were no other point of view seen from which the 
whole thing might appear very different. 

Now ns to the methods of regeneration. Tt is Mr. 
Harris’s theory that the Lord combats with the hells 
through His breath. Mr. Harris is especially the apostle 
of what is called Interior Respiration. || do not profess to 
know anything by personal experience about this, but what 


. Mr. Harris seems to me to mean is somewhat as follows :— 


As T breathe on this present plane of consciousness with 
physical lungs, so that inner self on the next interior planc 
(at present out of my consciousness) breathes with lungs 
which are as real and solid to the consciousness of that 
plane as my physical lungs are to this consciousness, So 
long as rapport is not established between the two sets of 
lungs they cannot breathe in unison, for the psychical 
lungs being behind consciousness, I cannot regulate, or even 
try to regulate, the rise and fall of my physical Jungs 
thereto. According to Mr. Harris the very slightest 
possible partition separates, in a great many instances, the 
inner lungs from the outer; the inner ever seeking to 
break through this partition, and establish rapport with 
the outer. Exactly how this is at last done is not fully 
explained, but when it is accomplished the inner at-ones the 
outer to itself, and when they become one, the two lungs 
inspire and expire in unison, and the divine breath flows 
in the true direction and current from internals to externals. 

No mystic, I think, will question the importance of 
insisting on this order, from internals to externals, as being 
the true order in everything. The materialist is the only 
one who reverses it. Refusing to believe in God as the 
source of nature he insists on looking into external nature 
to find God, and not finding Him there he concludes either 
that there is no God, or, if there is, that the knowledge of 
Him is not of any consequence to one who is in the realm 
of nature, where, he asserts, God is not. Modern science has, 
as Mr. Harris would say, become inveraice through insisting 
on reversing the true order, and arguing from externals to 
internals instead of the contrary. To argue from internals 
to externals is to let what the mind or intuition feels 


! must be true, guide us in interpreting what the outer eve 


sees of nature around us. The realm of the mind is every 
bit as real as the realm of the eye; nay, if anything, more 


| real because close to us, in us—while the realin of the eye 


is (as far as consciousness goes) without us. And to 
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reject (he evidence which is nearer to us, and rely nlone ! 
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QUESTIONS AND ANSWERS, 


Under this heading We propose, at the roc tient, of Bevep] n [ 
seribers, to give from timo to time such questions hi h. 
reach us provided we deem them of à profitable chil 

with a view to their being answered, not weevil " 
the Mditor, but preferably by our readers, Both monti? | 
aud answers should bo stated clearly and suceinetly, "Wi j 


tho replies tho questions should bo indicated by the nimhe 


on what is farther off, is à much more serions insanity than 
that for whieh many persons are shut up in asylum 
And as breatliug is the eentral function of life, so to 
breathe from internals to externals is, T would suggest, not 
merely to think and reason from the inner to the outor, but. 
ta actually live. tvom the inner. to the outer; that is to 
make the inner motive in everything tho determinant. 
The outer motive is the sense of selfhood, of individual 
wants and likes, mostly antagonistie to, and incompatible 


ANSWERS, \ 
with, the wants and likes of others, 


2, Why, in astrological lore, is Saturn eonstdered ay d 


bucky planet, while his reign on owth is called the "Gola 
Ago,” to designato the happiest of all periods? A. CU. M, 


This is only. too 
usually the determinant of oue spirits and nets, And | 
suppose that (ie first manifestation of, i not. the attain 
ment, at least the approach of internal vespiration will be 
the development ofa power of sympathy whereby we shall 
feel with others in ever. wider and wider cirelex, 


Only as regards our material oy worldly self is Saturna mates. * 
ax rewards our subjective orspiribual self it isa bonete, | 
has boen noticed that self-conseiousnens has several andy, 
or notes- the tones and colours, as it were, of personality 
"here ii not any absolute reason why those successive grids, ! 
either on our metaphysical plane or on the physical one a 
in the musical gamit and colour speebruns should be di, 
tingnished as seven. ‘They eneh merge into the other, w 
that n moro general distinction might only make thire 
primary grades of consciousness, and a more particular D 
distinguishing semi-bones, might make twelve or ssec 
grades, But astrologers have adopted the septenary systern 
of distinction. "here is tho conception af self or persenalit 
whieh arises (1) out. of. one's bodily presenee, features, awl 
form: (2) out of home environment and reactions ; (9) outa 
social environment and reaetions ; (4) out of one’s conse | 
and ideal conception of oneself ; (a) out of one's energy and ! | 
will; (6G) out of one's political or publie position ; (7) out 4 3 
one's spiritual environment or intercourse, CONSCIOUS e. , 
scious, with the spirit sphere to whieh we severally Welg, 
hoso seven seules have respectively received the names d l 
Moon, Mercury, Venus, Sun, Miis, Jupiter, and. Satu | 4 
because the movements of these planets inthe physical i 
to synchronise with effects in the metaphysical plane of cut 
sciousness. « Some of these notes make a discord with ead | 
i 
! 


It you 
will consider what this really means you will ensily see that 


the life is always coextensive with the sympathy. We ean 
sympathise with every part of our body whieh is in. living 
relation to us, but when à member mortifies we cease. to 
feel it and sympathise with it. So also when by the growth 
of affection. we take others into our life, when by love we 
make them one with us, we feel their joys and sorrows, and 
they become really part of us and their life. seems to be 
united with our life, — And when T ponder over this matter 
of internal respiration, and wonder (as D often do), how it 
is to be attained, Tseem to feel that there is only one way : 
that is, to strive to so. develop and extend the sympathetic 
faculty that, instead of. being only aware of my own in- 
dividual feelings and sensations, | shall he touched with 
the feelings. and. sensations of an ever widening circle of 
friends, brothers in the great family; until at last |. am no 
more apart from them, but their life becomes one with 
mine, and l ean. grieve with them and. rejoice with them 
just as naturally and as easily as. T now grieve and rejoice 
at what L call my own joys and sorrows, 


other, Too much worldly blessing destroys. the spiritui 
life. — Jupiter gives the first, but kills the second ; "atum 
Kills the first, but gives the second ; Jupiter gives the plant 

ot consciousness water and manure, which encourage the } 
growth of leafage and roots; Saturn primes the voots anl 
branches in. order. to force the plant to tower and. frut. | 
Jupiter and Venus, the benefies of (he world and the Mesh, 
tend to make the conception of oneself as particular and 
distinct from other centres of consciousness ; but the Sim 
and. Saturn develop a universal self, as one with all ther 
consciousness. This conception in. this life 0s hard 
to realise. We grow from it in infancy and towards it n 
old age, Iu thespirib world it is natural, l think the phe: 
nomena of community of consciousness or sympathy in hyp 
Hotism will explain it best. Possibly at times, in the eye 
of ages, terrestrial inhabitants ave more on this sabjectite | 
Universal plane of consciousness, and then, as eaeh one ge 
a sense of possession, including, not exeluding, other, 
struggles for possession cease. This is called the Saturnia 
or Golden. Age — E. W. "T. (udia). 


The man who 
has open respiration, then, is the man who breathes in unison 
with all humanity. 


To him, and to him alone, inner realms 
reveal themselves, and the transcendent glories of spiritual 
landscapes disclose themselves to his view. For, breathing 
in and with all humanity, he has become capable of more 
than a mere individual existence, and attains thereby a plane 
higher than the individual, Of course no one jumps at once 
from an individual sympathy to sympathy with the whole of 
humanity : the evolution is gradual, growing from sympathy 
with a few, then with more, till at last it embraces all. 
But divine blessings attend even the commencement of the 
process, for, as our Lord said, where but, two or three are 
gathered out of individualism into His name (which is 
* Brother") there is He in the midst of them, 

This then, as well as T ean interpret it, is the signifieance 
of Mr. Harris's doctrine of Internal Respiration, Whether 
the breathing wust come by divine gift before we ave able 
to possess and manifest the sympathy, or whether. the 
attainment, by a conscious effort, of the sympathy, fits us 
to receive. the gift o£ à diviner breathing, [cannot say ; 
probably the former is true from the divine and. transeen- 
dental point of view and the latter from the human, Any 
way, the moral is, let us by all means strive to become 
more sympathetie, for, upon either. hypothesis, if we 
succeed we shall know that we ave. attaining, Por if 
breathing must precede sympathy, the attainment of 
sympathy will prove the attainment to the breathing ; and 
if sympathy comes first, the attainment of sympathy will 


also prove to us that we have become capable of receiving 
the breathing, 


LETTERS TO THE EDITOR. 


The Editar is not responsible for opinians expressed hy correspondents 
and sometimes publishes wrat he dacs not agree with for the prp 
of presenting views that may elicit discussion. | 


The Substance of Existence. 


Sir, —Thinkers of a eortain order of. mind are often mu 
exercised about excruciatingly remote subjects, such as t 
‘origin of evil," Qe | notico in a recent issue of “Taut 
m interesting solution, © Charles Strange.” in his letter 
“Tho Substance of Existence," writes some novel philosoph 
words : 


"Neidently ho" (Me Nowton Cvoslid)**eanmot conceive! 
tho originator o£ all things must necessarily bo an unconse 
wil im personal powor, the very reverse of an t onmisele 
boing, For which is tho most natural solution to acc 
that the good, bad, and indiferent ot this eveation, ? 
from a perfect: Creator, who is supposed to have known a 
time what Ho was about ; or froma blind unreasouing " 
one may almost say, a mechanical force?” 


(To be continued, ) 


— 


Navegy and Christianity have been unwisely pitted against 


Gach other, as if they were irreconcilable antagonists, Both May V ask Mr. Charles Strange, as ho has ventured to 
Roopticn and Christians have talked and written as if it were a 


: \ his daring footsteps on to tho threshold o£ these mysteries 
Concedud fact that scienco aud religion ave naturally desteuetive | was the further originating sonree or force that, starto 
of onch ot her. Hf the depraved nature of mun IN rovarded AN : : A 

( : : D wnlueky blind Foree ! 

ah of Nature, there is à eonflict, and there ought to be ; but the Ro ak (tontos tva nd Sp diecast 
feb is, ain ina perversion of Nature, and no part: of tho original An MEC wt on ' TUM me Tee ut iae | in| 
Constitution of things,—Dr, H. Moony in tho "' Methodist | as woll ns in philosophy, his logie will infor this ne 
Review,” romarkalily acuto question aud be able to reply, 
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Of course, I agree with Mr. Strango in not finding Mr. 
Newton Crosland's views are satisfactory, and I would almost go 
"os afar as agreeing with Mr. Strange in thinking that ‘‘ the asser- 
? | tions of materialism and atheism appeal more to the reason than 
1 the degmas of Mr. Newton Crosland.” 
] I think the readers o£. ** Ltcirr " will however conclude that 
x | Mr strange has set himself a ditticult task, if he expects to deduce 
a any reasonable thinking on the matter, if at tho same time tho 
© source of all thought is ** unreasoning,” 
Liverpool, ISABEL DE STEIGER, F.T. 3. 


7 Pre-existence —Soul and Body. 


t Sin, —In “Lieut” of February 18th, Mr. George Harpur says : 

“We know that the body is only a moditication of pre-existing 
s quitter, and in this sense, no doubt, the soul may bo said to have 
p peexisted, Dues ‘ €.C. M.' chim ‘individual pre-existence ' 


: jorthe body? And if not, why not?" What is the point of 
ro this question? 1£ T held, with Mr. Harpur, that the ‘soul ” 
A preexists physical birth no otherwise than in the elements of a 
u future organisation, E should not speak of it as pre-existing at 
^ ab The “body” is an organic integration of material elements. 
Z 


This nat "the body" prior to organisation of the elements. 
e Mr. Harpur conceives the soul analogously, as a composite, and 
t D have no present oecasion to criticise this conception. Let 
t it pass for the moment, and for the sake of the argument. 
PO Wht then? It certainly does not pre-oxist its own composition, 
but to pre-exist the composition of the physical body is not to 
preesist its own. How, then, does consistency require me to 
1 hold that the physical body is prior to its own composition, that 
i js to itself? C. C. M. 
f Theosophy and Spiritualism. 
i. Sm,--In your issue of February 18th appears a singular letter 
* fmm Mr. Herbert Burrows, which, whatever may be its claim 
-— tospeak for Theosophists, shows clearly that the writer knows 
nothing about philosophical Spiritualism, and has travelled very 
DO far from the position he occupied as a philosophical freethinker. 
: Bat ürst let me inform Mr. Burrows what philosophical 

Spiritualism is. It is a study of, and inquiry into, spiritual laws 
3 ! and phenomena. Just us geology is a study of the earth's crust, 

aad botany is a study of its vegetable products, so is Spiritualism 
.  astudy of spirit in man and nature. To be a geologist or a 
|. botanist does not require that you must have a theory of any 
*| kind; only that you study the nature and relative positions of the 

D meks, &c., in the one case, and the classi‘ication of the various 
| plants in the other. You may derive either from Eastern or 
"| Western writers certain ideas that appear to explain many 
diffeulties which have troubled you, but as a practical geologist 
` orbatanist, you are bound to consider such theoretical] notions 

a no part of cither science till they have been proved to be true 

byastudy of facts or phenomena. Spiritualism is a word so 

brad in its meaning, that whether you are a Theosophist, a 

Mesmerist, a Hermetist, an Occultist, a Buddhist, or any other 

kind of spiritual student, you are a Spiritualist. If you do not 
- blieve in spirit nor the laws of spirit, then you are not a 
. Spiritualist ; if you do, then you are a Spiritualist, whatever 

views you may have, or whether you adopt the theories of 

Eastern or Western speculation. 

Just as in geology or botany, a man may have any theory he 
likes, but no theory, however beautiful or however absurd, oan 
prevent him being a geologist or a botanist if he studies the 

. teks or the flora. 

The man who is a true student of geology or botany will 
remain a freethinker all through his studies, never accepting any 
theories till they are proved to his satisfaction. In the same 
vay the man who is a true Spiritualist will reject all unproven 
theories and ‘‘ipse-dixits " of men or spirits, and will remain 
always a freethinker, depending upon what he can discover, or 
lave proven to him, and guided all through by the light of his 
owu reason. 

Mr. Burrows is in error, I think, in believing that any branch 
of Spiritualism confines itself to the study of ‘‘old familiar 
physical phenomena,” but he would be right if he had said that 
one branch—the Theosophical—does contine itself to old familiar 
aud unproven Eastern theories, quite unsuited, as I think, for 
this age, because they are scientifically undemonstrable. The 
theories and opinions stated in a work like ‘M.A. (Oxon.)'s" 
"Spirit Teachings,” or any other such book, have no authority 
whatever to cover the field of spiritual speculation, far less of 

‘eertained spiritual tenth ; just as Theosophy and Occultism 
have un such authority. 
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It is to be hoped that such a painstaking thinker as Mr. 
Burrows undoubtedly is will come to see that it avails nothing 
to accept a cut and dried ancient system that professes to explain 
man and the universe ; that no aspirations except of unthinking 
men can be satisticd in this way ; and that our only resource is 
pationt and deliberate inquiry and unbiassed free thought, the 
best of all food for man's spiritual nature. Whether man is 
advancing spirally or otherwise it is obvious that with every 
advance he attains a higher standpoint, morally, intellectually, 
and spiritually. Hence every system and theory is purely 
temporary. A final and perfect system must be in the very 
nature of things a pure chimera, unworthy alike of the philosopher 
or the scientist. 

Theosophy is the abnegation of man’s own reason in deference 
toan authority of Mahatmas, Occultists, &c., just as Newman's 
Roman Catholicism was a similar lapse in deference to the 
authority of the Pope and the Church of Rome, Both are due 
toa kind of despair, adistrust of the efforts of human reason, 
and a futile clinging to a dead past. Their devotees have seen 
the theories and systems of themselves and others perishing with 
every advance of discovery and enlightenment ; and they have 
failed to see that this is a natural and inevitable law fixed by the 
very nature of things, and that it is quite hopeless to escape 
from it except by the destruction of the highest attributes of 
selfhood. 

353, Clapham-road. R. DoNALDsoN, 
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Sin, —In your issue of February 11th you have courteously 
inserted my very long letter on Question 5, '* Fourth Dimen- 
sion." It ean hardly be answered fully without dealing with 
Question 6, the difference between ** Soul and Spirit.” 

The answers to these questions, which, bear in mind, have 
never been answered yet, would require a treatise. I hope to 
deal fully with them in' due time. At present I will try only to 
indicate the line of thought. 

The ideas, Soul and Spirit ; in Greek, Psyche and Pneuma ; 
in Hebrew, Nephesh, and Ruach ; come down to us from the 
times when Higher Intellects were said to have conversed with 
our ancestors, and the distinction seems to have been attributed 
tothem. Be that origin true or not, it is curious that we never 
have thoroughly understood the difference, a fact favouring its 
non-earthly origin. 

The sayings attributed to our Supposed Visitors are at 
times called Oracles ; or, Answers, which themselves require to 
be thought out. 

I dislike our term ‘‘ Spirit,” believing it to be what T call a 
Babel term, or a muddling of ideas ; not representing what the 
original traditions intended. ‘*Pneuma” and “pneumatic ” 
will not do, as they also are applied to other things. May I use 
Numa, Numatic for the moment ?—the sound is the same, but I 
could keep this spelling for the one idea only. 

Numa then would be the opposite to Material. Psyche then 
would be to Numa what an organised Body, a plant or animal, 
would be to Material ; organised Numa. So we correctly say a 
Psyche. A Numa is not quite so correct, yet we may say a 
Numatic element, or shortly a Numa, just as we talk of a 
material. 

Be this as it may, let us return to Question D. Certain ideas 
which seem to us as real as any material can be cannot be 
referred to the three dimensions of material space. In fact they 
only exist Numatically, that is in Psyches. 

In the old Oracles, there seems one exception to the use of 
Psyche. The Supreme Intellect is a Numa, not n Psyche. 

On the well-known theory, sometimes called Berkleyan, all 
material, the whole physical universe, is regarded as Numatic, 
or of Numa origin, as a dream. This is from the evident 
resemblance between dreams and so-called reality ; a resem- 
blance so great that some cannot detect the difference. 

Our Reality, then, or the Material Universe, would be the 
voluntary Dream or Imagery of the Supreme Intellect, into 
which Dream He can admit all Intellects created by Himself, 
that is, all created Psyches. As His Dream cannot be shaken 
off by the created, it is to them what we call Reality, and His 
Dream Space is Space, our three dimensional space ; and we all 
feel that it exists independently of our Consciousness. 

But some things seem equally real, which we do not refer to 
the three dimensions. They exist only in Psyches, or thus all 
Psyches might be annihilated, yet the Material Universe might 
still exist in the Numa of the Supreme ; whilst, if all Psyches 
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were annihilated, same ideas would perish, as they exist only in 
Psyches. 

As a curious instance, take that of money. Were all 
psychical beings swept off this earth for ever, gold, silver, &c., 
would continue to exist, but would no longer be money, any 
more than silver spoons or gold forks would be. An instance 
of what we deem very real indeed, yet which possibly belongs 
to our fourth dimension, and not to the three dimensions of 
ordinary material. 

Just so the Heavens and Hells of our Religions do not oxist 
in our three dimension space, or in the Imagery of the Superior 
Being. They exist only in the Psyehes of their inventors. 
Hence the instinetive rage of such when the Real Heavens, or 
Heavens of The Supreme, were revealed by the Telescope. 

But modern research is showing facts, the meaning of which 
the Professurs of Science no more seem to see than the professors 
of Religion till lately perceived the meaning of the Heavens 
all could see on clear nights. 

There now seem to be things in Nature which really exist, 
yet not in the three Dimensions, but only in Psyches, objects 
that are net material but Numatic. If so, we shall obtain 
demonstration of the Existence of n Supreme Numa, instead of 
mere arguments in favour of the idea. 

We hope also to obtain strong arguments in favour of a 
grand Hierarchy of Created Intellects corresponding with the 
physical Heavens now known of. Hitherto, there has not even 
been pretence of proof of any psychic powers beyond mere 
Earthly Ghosts, &c., &c. REJECTED. 
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Sig, — We are told in the Bible that “ things on earth” are 
“ patterns of things in the heavens.” The converse is equally 
true that the things in the heavens are the soul of things on 
this our material earth. A study of the science of Correspond- 
ence, by Swedenborg, will make this clear to any thinking 
person. How much violence might be saved were the advocates 
of revolution to understand that the various ranks in Church, 
State, and social life are some of the many sketches in the 
Father-Mother's great picture book of nature, *' patterns of 
things in the heavens." More than that, that those things are 
channels, through which the life represented by them, and 
which is their soul, is poured into our earth froin the various 
ranks and hierarchies on the other side. Therefore it is not 
their destruction we should aim at, but their purification only. 
The Catholic Church, for instance, throughout the world, is 
a representative body, a pattern of things in the heavens, and 
one of the greatest channels of grace to the Christian portion of 
the earth. To other portions other churches have been given, 
suitable to their requirements and needs. Especially through 
her sacraments the Catholic Church brings us into correspond- 
ence and therefore fellowship with the worship of “angels and 
archangels and all the company of heaven,” round the great 
altar on high. The focus of worship below naturally introduces 
us to the focus of worship above, as seen by St. John in the most 
glorious of all his wondrous visions. This is the same with 
regard to earthly kingdoms. The Bible ideal is that the priest- 
king, the hcad of the nation, should be, in the highest sense, a 
medium, and thus receive the Divine direction for His people ; 
under him princes, prophets, priests, and social ranks of every 
order and kind opening up other doors towards the other side. 
Nature tells us that it is through the brain that the spirit works, 
and that a many-headed creature isa monster. Why? Because 
the descending ray darts to thc highest point, and thereby 
enters the body. Diffused through the whole mass, it would 
lose all power through want of concentration. Inspiration 
having entered the human spirit, instantly it begins to express 
itself through the huiman brain, and light and order are the 
result. Andso it is with regard to the head of all communities of 
whatever nature. 

The earth atmosphere is at present, especially, full of angels 
and spirits of all sorts, bad and good, pouring through all the 
channels open to them into our homes and lives. Angels and 
saints vie with each other in making use of every sign-post to 
forward their message to earth. Advertisement boards, theatre 
bourds, the names of plays, songs, books, Christmas and other 
eards, everything possible is pressed into the service. In the 
street and at home a passing remark of one person to another 
will often give an inspired message if our hearts and ears are 
open to receive it. The chariots and horses of fire are all around 
us, and if only we will open our eyes and be really and honestly 
willing to see the truth, the whole truth, and nothing but the 
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truth, when it is shown us—but who is so willing ?—w 
learn, by degrees, this inner language of the spirit, be able 
trace through the physical world the working of the spirit » 
world, and “ to discern the signs of the times." N 

For instance, the outtlow of hooks from the press, deseribj, 
the other side, is a signal to us, still in the outer body that i 
veil hetween us and spirit-land is becoming so thin that , 


. Son, 
can even now soe through it. The books that treat of inte 


course between human beings and animals, language being fully 
understood on both sides, surely point to the rise of our foy, 
footed friends to meet us, as our love and sympathy draw thei 
souls upwards. The appearance of the white dove as an Eas 
card ; of the lilies on a blue ground and the five rayed stars noy 
so common in our churches ; the advertisements ** Absolutely 
Trustworthy,” and of the ark with its motto 


e shoy 


[Ty 
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ing to the present return of “the days of Noe "—al) over oy ' 
Metropolis, contain a meaning it would be well for ust, | 


decipher. The promises are being even now fulfilled. “He 
shall lead you into all truth," ** He shall show you things y, 
come." To each as he can bear it the message comes ; to suing 
through the Divine current direct, to others through ange. 
saints, friends, animals; to others through nature and th 
inanimate objects round them, The only necessity is obediens 
to the command given at tho last great crisis of the world 
history —** What I say unto you, I say unto all— Watch,” . 
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[Correspondents who send us notices of the werk of the Societies with whith 
they are associated will oblige by writing as distinctly as possiti 
and by appending their signatures to their communications. Imt- 


tention to these requirements often compels us to reject thcir contri. ` 


butions. No notice received later than the first post on Tuesday u 
sure of admission. | 


THE STRATFORD SOCIETY oF SrrRITUALISTS, WORKIAY'S 
HALL, Wesr HAM-LANE, STRATFORD, E.— Service each Sunday 
at 7 p.m. Speaker for Sunday, February 26th, Miss Marsh. The 
committee tender their thanks to Mr. F. T. A. Davies, founder 
President of the above Society, for his kindly gift of the im 
teresting book, ‘‘ Oahspe,” to the library.—J. A., for Sec. 

14, ORCHARD-ROAD, ASKEW-ROAD, SHEPHERD'S Buss, W— 
On Sunday Mr. Pursey delivered an excellent discourse upon 
** The Soul of Man,” contrasting the joy of the Spiritualist with 
the fear and trembling of so many others. Mr. Chance pre 
sided at the organ. On Sunday, 7 p.m., séance, Mr. Humphries. 
Tuesday, at 8 p.m., Mrs. Mason, séance. March dth, Mr. J. 


Hector Bangs, 58, Tavistock-crescent, Westbourne Park. ` 


J. H. B., Hon. Sec. 


SovrH Lonpon SPIRITUALIST SOCIETY, 311, CAMBERWEL 
New-roaD, S. E. —Circle on Sunday morning, at 11.30 ; Lyceum, 
at3 p.m.; and at 7 p.m, Mr. Long will give an address—subjett, 
* Is Prayer Answered?” Social evening on February 28th 
with light refreshments ; tickets, 6d. each; early application 
necessary. Mr. Long gave an interesting address on Sunday 
evening last, on “The Valley of the Shadow of Death.'— 
J. Perry, Assistant Secretary. 

SPIRITUAL HALL, 86, HicH-sTREET, MARYLEBONE, W.—The 
guides of Mrs. Bliss interested a crowded audience on Sunday 
with some pertinent remarks upon the subject of Spiritualism, 
in its various phases. Some successful clairvoyance afterwards 
terminated the meeting. Sunday next, at 11 a.m., Mr. T. B. 
Dale, ‘‘ Father Clarke on Spiritualism” ; at 7 p.m., Mr. Per 
Smyth, ** Spiritualisin : its Toleration.” March 5th, Miss Rowan 
Vincent, ‘‘ Re-incarnation.” March 12th, Mr. J. J. Morse, “An 
Inquirer's Night ; Answers to Questions from the Audience.” 


! March 19th, Mr. J. Veitch, ** Psychometry.” March 26th, Mr. 


T. Everitt, ** Direct Writings, recently given."—L. H. 

Tue SrPinrrvALisTS' INTERNATIONAL CORRESPONDING SOCIETY. 
— Information and assistance given to inquirers into Spiritualism. 
Literature on the subject and list of members will be sent on 
receipt of stamped envelope by any of the following Internation 
Committee :—America, Mrs. M. Palmer, 3101, North Broad- 
street, Philadelphia ; Australia, Mr. Webster, 5, Peckville- 
street North, Melbourne ; Canada, Mr. Woodstock, '* Water 
niche," Brookville ; France, P. G. Leymarie, 1, Rue Chabanais, 
Paris ; Germany, E. Schloshaur, 65, Kóniggrützer Str., Berlin, 
S.W. ; Holland, F. W. H. Van Straaten, Apeldoorn 
Middellaan, 682 ; India, Mr. Thomas Hatton, Ahmedabad; 
New Zealand, Mr. Graham, Huntley, Waikato; Sweden, B. 
Fortenson, Ade, Christiania ; England, J. Allen, Hon. Sec., 14 


|! Berkley-terrace, White Post-lane, Manor Park, Essex; of 


Ww. C. Robson, French correspondent, 166, Rye Hil, 
Newcastle-on-Tyne. The Manor Park branch will hold the 
following meetings at 14, Berkley-terrace, White Post-lane:— 
Sunday, at 11 a.m., students’ meeting ; and the last Sunday in 
each month, at 7 p.m., inquirers’ meeting. Friday, at 7.20 pans 
for Spiritualists only, ** The Study of Spiritualism.” And atl, 
Winifred-road, Tuesday, at 7.30 p.m., inquirers' meeting, Also 
the first Sunday in each month, at 7 p.m., inquirers’ meeting, 
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